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1. Introduction 

 

The Pamaka tribe (Paramakaners) is one of the smaller Maroon tribes in Suriname. In the 

Colonial annals this tribe is hardly mentioned and no peace treaty has ever been signed between 

them and the Colonial Government. The early history of the Pamaka is not very clear. In this 

paper I will try to present a logical version of their early history -in the 19th Century- from 

archival sources, original documents and existing literature. When using existing literature, I 

tried as much as possible to revisit their original sources. An important tool to make 

connections with the past is provided by the geographic moves of the Pamaka. 

 

2. The geography of the Pamaka 

 

Maroons in Suriname are descendants of enslaved people from Africa that were forced to work 

on plantations, but who successfully escaped slavery and formed new groups (tribes) in 

Suriname’s hinterland. There are six generally recognized Maroon tribes (figure 1). The two 

largest tribes are the Samaka (or Saramakaners) of the Suriname River and district 

Brokopondo, and the Djuka (Aukaners or Okanisi) of the Marowijne, Tapanahony, Cottica and 

Upper Commewijne river areas.  Of the smaller tribes the Matawai (Matuariërs or Becoe- and 

Moesinga negroes) live mainly along the Saramaka River, while the Kwinti live along the 

Coppename River; the Aluku (or Boni) tribe live on the Lawa River, but most live on the French 

side, where they moved to in the past. 

 

The Pamaka tribe lives on the Marowijne river, but during the Internal War (1986-1992) nearly 

half of the tribe moved to French Guyane for security reasons as their southern tribal area was 

located near one of the active war zones.  

 

A distinct feature of the Pamaka tribe is that they mostly live on islands in the Marowijne River. 

Only in more recent times have people began to move to the mainland. As can be seen from 

the Pamaka area map (figure 2), only Atemsa and Sebedoe kondre are located on the mainland. 

In fact Atemsa was also first established on an island, and known as the village Pinatjarimi, 

The villagers originally came from Nason but due to some internal disputes some people moved 

away and established their own village. It turned out, however, that the village on which they 

had established the village was located in the French part of the river. According to the granman 

(the tribal chief) they would not be able to choose a village chief (captain) if they remained on 

the French side, and so around 1950 they moved to the Suriname mainland opposite the island 

(Ontwikkelingsplan Atemsa 2016). The village of Sebedoekondre (also known as Krikimofo) 

was established around 1991 by people who came from the village of Atemsa 

(Ontwikkelingsplan Sebedoekondre 2016). Snesikondre (lit. Chinese village) is also located on 

the mainland in the tribal area, but is a trading place (with Chinese shops) and also meant as a 

regional government hub; thus it is not a traditional tribal village. In recent times we have seen 

more mainland developments, especially of people who have moved from Langatabiki (but 

also from some other villages) to the mainland along the road from Moengo to Snesikondre. 

People also move from the island of Loka Loka to the mainland across this island, mainly 

because the island is getting overcrowded. The small villages of Akaati and Pikintabiki are 

either uninhabited or have just a few inhabitants, with most people now living along the road 

to Snesikondre.  
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Figure 1: Map of tribal areas in Central and South-    Figure 2: Map of main Pamaka tribal 

   East Suriname  (source: Hebri Wereld-          area (source: Nikos 2016) 

   atlas 2008) 

 

 

3. Plantation origin and linkage to clans 

 

The historic and geographic origin of the Pamaka can be traced back to plantations in the 

Cottica River, Upper Commewijne River and Tempatie Creek (Figure 3). Mr. E. Wong,  

District Commissioner of the Marowijne district (Eastern Suriname) did an in-depth study of 

the history and tribal composition of different Maroon tribes. He was commissioned in 1936 

by the Governor of Suriname to undertake this study in the archives in order to add to the 

knowledge that was available from oral sources and existing literature. The rationale for the 

study is provided in the opening sentence of his report: “In order to decide on the correct 

governance attitude towards the Bushnegroes, an extensive and correct knowledge of their 

tribal organization and social organization is indispensable.” (Wong 1938, p. 295).  

 

Wong’s report focused mainly on the two largest tribes i.e. the Samaka and the Aukaner tribe. 

Only 2 pages (p. 326 and 327) out of 68 are dedicated to the Pamaka, most probably because 

he found very little in the colonial archives about them. In those two pages he mentioned that 
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the Pamaka are divided in three clans (lo’s).  Wong did a more extensive research in 1939 as 

District Commissioner in the Pamaka area itself and wrote another report.1  He mentioned the 

same three lo’s, but provides extra information, including the tribal mother i.e. where the 

original matrilineage of a lo starts. The lo’s according to Wong were: 

 

1. The Asaiti-Negroes (about 350 persons), from plantation Hasard (or Hazard). They live 

in the villages: Asabia, Bada-Tabbetje, Nason or American, Pakira-Tabbetje and Bron 

Kassaba-Tabbetje. In the 1939 version he does not mention the villages of Asabia and 

Bron Kassaba-Tabbetje, which probably had been abandoned. The head of the lo at that 

time was David Koffie from Badatabbetje. The tribal mother is Amba (or Aminba), 

who fled around 1830 from plantation Hazard. With her the ladies Asabi Asani and her 

sister Dienki fled, as well as Abeni and her sister Sanna; and later Jaba. These ladies 

formed different bee’s or bere’s (sub-clans, families) of the Asaiti. The current 

population from Skintabiki mentioned that they are descendants from Sanna, although 

some of her children also settled in Badatabbetje and Bonidoro (which is now 

abandoned). 

 

2. The Anthroshi-Negroes (about 250 persons), from plantation Handtros or Entros (as 

Wong wrote in 1939). They live in Langa-Tabbetje. The tribal mother Ninne (Ma Asa) 

fled from the plantation around 1830. Apensa, who later became the first officially 

recognized grand chief (granman) by the government, was the first child born in the 

jungle (i.e. not on the plantation but in freedom). When Wong visited Langatabbetje 

Aboenawroko was the granman, while Kamille was the captain of the lo and village. 

 

3. The Molo-Negroes (about 150 persons), from plantation Molhoop (in 1939 Wong 

changed this to plantation Mazon), live in Loka-Loka. Around 1830 the tribal mothers 

Sa Doifi (Awake) and Adjoeba fled the plantation. Abena, a daughter of Sa Doifi, 

became the second wife of granman Apensa and moved to Langatabbetje. When Wong 

visited Langatabbetje about 30 Molo-Negroes lived there and they had an own Molo 

captain in that village (Willem Apensa, also called Asijèrè). The lo captain was captain 

Asaidih of LokaLoka. 

 

In the description by Wong it is interesting that he mentions that the tribal mothers all fled the 

plantations around 1830, to which we will come back. The American John Lenoir spend two 

years with the Pamaka as an anthropologist, collecting information for his dissertation. He used 

mainly oral traditions and stories as sources. In his description the Antoisie group fled the 

plantations as early as 1780s and later linked up with the two other groups. Reineman (1996), 

who did archival research on the origins of the Pamaka and read most published work and 

documents, however, questions the reliability of Lenoir’s time line. Most author’s and 

documents point towards marronage by the Pamaka groups around 1830, which seems to fit 

with archival and verifiable sources. 

 

In his dissertation Lenoir mentioned the same three lo’s as Wong i.e. the Antoisie from 

plantation Hantros, the Asaitie from plantation Hazard, and the Molo whose origin was unclear, 

but possibly from plantation Mollenhoop (Lenoir 1974, p.20). These were the three original 

groups of Maroons who came together and formed the Pamaka tribe. After emancipation in 

1863 and in fact after the Pamaka had settled along the Marowijne River, three other groups 

                                                      
1 Nationaal Archief Suriname – Gouverneur van Suriname 1846-1957: inv. nr. 9927-9930 Res. no. 591: 26 

februari 1940, tweede bijlage: verslag van Wong. Brief: 5 januari 1940. 
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“of emancipated Africans from the plantations” joined the Pamaka. According to Lenoir they 

formed three other lo’s i.e.  

 

4. The Baka-busi. The lo mother was a woman from a bakabusi settlement near 

Paramaribo, but was brought to the Marowijne by a Djuka suitor (Aucaner).2 The 

intended marriage was forbidden by the man’s family and she could not stay in the 

village. On the way back to Paramaribo she stopped in Langatabbetje where she married 

an Antoisie man. Due to a dispute over land they moved to the center of the island and 

established the village of Akatie (Lenoir 1974, p.28, 29). 

 

5. Wata-Weliki. The Wata-Weliki moved from Nason and established the village Atemsa 

and the village of Tabiki-Ede. From Atemsa some people later moved to 

Sebedoekondre. Aboeka was one of leaders who helped the Wata-Weliki flee from the 

plantations. 3 Polimé (1995) mentioned that some of the Wata-Weliki also lived in 

Skintabiki. 

 

6. Wajiampibo. The other two groups were baka-fii (after freedom people i.e. after 

emancipation) but “claimed kinship with Paramaccans”. The Wajiampibo located near 

Langatabbetje and the Wata-Weliki near Nason. The older Pamaka lo’s did not accept 

the kinship claim and wanted to dominate the newcomers. “These situations resulted in 

the new groups forming their own separate settlements under the lo names of their 

former plantations”. (Lenoir 1974, p. 29). These days not much is heard of the 

Wajiampibo and thus it looks as if they have been absorbed by the other lo’s.4 

 

The plantation map of around 1840 (figure 3) shows the location of the plantations Molhoop,  

Hazard and Wajampibo. The plantation Handtros or Entros could not be found in the almanacs 

and maps of Suriname, and neither was there any reference to the plantation Mazon.5 

According to Hoogbergen (2015) Antoosi was the local name for the plantation Arendsrust, 

which is also shown in figure 3.6  Hoogbergen (2015) stated that there were four Pamaka lo’s 

i.e. the Antoosi, Molo, Asaiti and Wataa Weliki, but he based this on Polimé (1995).7 In his 

article he focused on the Pamaka during the period of marronage (lowéten) and by using 

archival sources he tried to connect them with the plantations. He also used the work of 

Reineman (1996) whom he had given his archival material on the Pamaka and who dug further 

into the archives. In her reconstruction there indeed were many enslaved people from 

                                                      
2 Bakabusi people were Maroons who fled the plantations, but stayed in the vicinity of the plantations. One 

famous and large Bakabusi group were the Brooskampers, who lived between the Surnaus Creek and the 

Commewijne River (Hoogbergen 2009). 
3 Lenoir does not provide more information about the Wajiampibo and the Wata-Weliki and neither do other 

written sources. Wong does not even mention these groups and probably was not aware of their existence. We 

got some information during our field research and interviews with Pamaka village captains in 2016. 
4 In an interview with one of the older captains of Langatabiki I asked about the Wajampibo, but he was not 

aware of any recent activities, nor could he remember any Wajampibo captain. 
5 One can verify this in the database of all plantations that were ever operational. The website 

www.surinameplantages.com contains 1220 names of plantations and related grounds in Suriname, but none 

with the name Hantros (Wong 1938) or Entros (Wong 1940) or Mazos (Wong 1940). The website clearly has 

made use of several maps and almanacs and can be considered as very extensive. The Almanac of 1841 listed all 

the local names (negernamen) of the plantations, but a scan of these names did not match with Hantros, Entros 

or Mazon either. 
6 The website above mentioned ‘Di Losi’ as local name for Arendsrust, but Hoogbergen stated it as ‘Antoosi’. 
7 Polimé was part of a consultancy group that wrote a regional development plan for the Pamaka area and thus 

had visited the Pamaka. I could not find the full document, but got a part of it. 

http://www.surinameplantages.com/
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Arendsrust among the early Pamaka groups, but also from other plantations. One of the first 

leaders –also in the oral tradition- was Papa Doffin (also Da Dofin or tata Doffin, but according  

 
Figure 3: Some of the plantations (with yellow marker) from which the enslaved people, who 

later formed the Pamaka tribe, came. (source: Afaka International, 2004).  

 

to the slave registers originally Dauphijn from plantation Hooyland). In different stories it is 

said that he traveled with Afo Abena (Ma Asa) and ten-year-old Kwaku Apensa, who is often 

mentioned as the first child born in freedom. Archival research seems to trace the Antoisie-lo 

back to the Maroon Maandag (from plantation Meulwijk), who was head of a village in the 

vicinity of the Penninica Creek. Maandag was a carpenter and born in Africa, but he fled the 

The map in figure 3 is based upon the situation of plantations around 1840. Blue areas are 

sugar plantations, red areas are coffee plantations, brown are timber plantations, while 

white areas are abandoned plantations. The map also shows the Cordon Defense Line (in 

white with Dutch flags at the points of the military posts) which was put in place by the end 

of the 18th century to defend the plantations from attacks by Maroons. The map also shows 

some Maroon leaders. Four plantations of origin are marked with yellow i.e. from South to 

North: Wayampibo (Tempatie Creek), Hazard (Upper Commewijne River), Arendsrust 

(Upper Commewijne River), and Molhoop (Cottica River). 
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plantation when they took his wife from him.8 He probably took Doffin and his family in, 

although in the oral tradition it also says that Da Anansi and Da Bigiman (both were former 

enslaved persons from Arendsrust) took them in. In any case by 1829 Da Doffin had his own 

village four hours from the military post Oranjebo (the most southern military post with a Dutch 

flag on map in figure 3).9 In 1830 a captured Maroon said that there were nine men and four 

women in Doffin’s village, whose names he gave; they came from plantation Hooyland, 

Destombesburg, Arendsrust, Penoribo, Beekvliet and Concordia. Among the names of the 

women we do not find any of the clan mothers.10 

 

Figure 4: Map of the Upper Commewijne 

and Tempatie Creek area  

(source: E.J.E. Wekker, 1986) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

During that period there were several patrols from the plantations and the government to find 

and eradicate the Maroon villages in the neighborhood of the plantations. Reineman and 

Hoogbergen detail several such patrols in the period 1829-1837. In September 1830 Maandag 

visited the village of Doffin around the same time that a patrol raided the village and 

wounded Maandag, who could escape, but two other Maroons were killed and three were 

taken prisoner. This meant that the rest had to establish another village somewhere else. In 

July 1831, however, Maandag was captured when he visited a plantation and was later 

                                                      
8 Reineman (1996) provides this information and called this group the Penninica Maroons. In 1829 Maandag 

was already living ‘many years’ in the jungle.  
9 We do not know how long this village existed, but probably not more than five years. His group at the time 

consisted of 15 persons. The village of Maandag was in the same area. 
10 The four women in the village were: Julia (Plantation Arendsrust), Europa (Arendsrust), Pori, Polly or 

Paulowna (Arendsrust) and Calista or Clarista (Concordia). Polly and Calista were captured in 1830. Europa 

was captured in 1837 when she was 32 years. 

The plantation Destombesburg 

(across from plantation Hazard) 

provides a good orientation point 

in this map. The Maroons under 

leadership of Doffin were located 

in the Peninica Creek area. 

Doffin often visited Destombes-

burg. 
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executed.11 Doffin took the leadership place of Maandag. In November 1831 a military patrol 

destroyed Doffin’s old village, but he had moved. In December 1831 the military destroyed 

his new and larger village, killed one person and captured another.12 We learn that the 

Maroons had no guns, only two persons had a spear, one had a bow and arrow, and all the 

others had machetes. Jantke was a well-known Maroon hunter in those days, who led many 

patrols. Because of the patrols Doffin gradually moved his villages further away from the 

plantations. At the same time Doffin also visited friends at some plantations in secret and thus 

kept up with the news. In October 1835 during another military raid two villages of Doffin 

were discovered and destroyed, along with all food and crops. Julie of Destombesburg was 

captured during the raid and told that Doffin was the leader of both villages, who together 

counted about 30 people.13 He also disclosed that there were many slaves from Arendsrust 

living in the jungle, who did not live in the villages, but were friends with them. In 1837 

during another raid at villages of Doffin three Maroons were captured. At that time Doffin 

was leader over three villages of about 50 persons (30 males and 20 females).14 After 1837 

not much can be traced in the archives, which could indicate that Doffin and his group of 

Maroons probably had moved towards the Tempatie Creek or even crossed the Nassau 

Mountains. In fact one of the captured Maroons had said in 1837 that Doffin had crossed to 

the Marowijne River. 

 

The oral tradition dates the Asaiti-lo back to the time when Da Anansi and his wife Afo Amba 

fled from the plantation Hazard around 1830. They left together with Da Abita and Da Bigiman. 

From the beginning they seem to have established villages in the Upper Tempatie Creek area. 

There is, however, also a story about the Maroon Kwami from the plantation Concordia, who 

linked up with the Maroons Mey and Castor, who had established a village Mapana, where 

several former slaves from plantation Hazard lived. Kwami later escaped, because the other 

Maroons wanted to kill him; he fled back to the plantation area, but was captured and had to 

be a guide for a patrol under Maroon hunter Jantke, but Kwami escaped by jumping in the 

water. Later another patrol captured a number of Maroons from Mapane, who were paddling 

in the Tempatie River. So there was a linkage between these groups. The story goes that Da 

Anansi and Da Bigiman had met Da Doffin early on and at some point had lived in the same 

village, but later split up.15 Thus the Antoisie-lo and the Asaiti-lo had met early on and later 

linked up again. 

 

Not much is known about the early history of the Mollo-lo. They probably made their way 

towards the South and probably linked up with the other groups when they were all in the 

                                                      
11 Such details can be found in the reports from the patrols and interrogations that followed and which Reineman 

has consulted. Profiet (see next note) stated that Doffin took the leadership after Maandag was captured. 
12 From the interrogation of the captured Maroon, Profiet, we learn that there were 38 adults in the village (of 

whom 14 from Arendsrust, 5 from Destombesburg, 4 from Siparibo, 3 from Concordia, 1 from Kortenduur en 1 

from Hooyland), and probably also several children. Again we do not recognize any of the names of the Pamaka 

clan mothers. Profiet was 30 years and former basja of plantation Destombesburg; he fled the plantation 7 

months before he was captured. He stayed in the shrubs behind a plantation when he was spotted by Doffin, who 

persuaded him to join him (Reineman 1996). 
13 Among the names that he -and another captured Maroon- provided we now see some persons that later appear 

in Pamaka history, notably Frans Kwaku (a later leader) and Nero (who seized the leadership by force). 
14 Most Maroons on the list that several captured Maroons provided were from Arendsrust and Destombesburg. 
15 Morssink calculated (based on the age of a child that was mentioned in the story and who was baptized in 

1897 and was than 50 years old) that this meeting -when Apensa was about ten years old- must have happened 

around 1848. This was a version he got from captain American from the Asaiti-lo. We know, however, that 

Apensa was born in 1823 and thus would have been 25 years old if the meeting happened in 1848. By that time 

Apensa said that they had moved to the Paramaka Creek.  
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Upper Tempatie Creek. Reineman (1996) communicates that the archival resources about the 

Penninica Maroons (Antoisie-lo and probably also Asaiti-lo) run dry around 1844. So most 

probably these Maroons had moved further down south and were not seen as a menace for the 

plantations anymore. Reineman found some other Maroon groups, who may have linked up 

with the Pamaka. There was a group of the Maroon October, who had a settlement in the Cottica 

River, but later moved towards the South. In 1835 this village was attacked by a patrol and 

several members of this group were listed in Doffin’s village in 1837.  In the late 1840s two 

groups formed in the Upper Commewijne River and Tempatie River area. In the late 1840s a 

lone Okanisi (Aucaner) man by the name of Kwamina (better known as Waidudu) had a wife, 

Constantia, from the plantation Waicoribo. There were many slaves from the plantations 

Wayampibo and Waicoribo in his camp. Not far from Waidudu another man Pikien Kwaku, 

probably from Waicoribo, build another camp.  In 1849 and 1850 military patrols were send 

out to catch the runaway slaves from both plantations and some were captured. Around that 

time Waidudu and others killed a free guide and his daughter and this caused major problems. 

Waidudu was killed by a patrol, some persons were captured, while Pikien Kwaku and others 

fled to the Tempatie area, more South, and probably linked up with the Pamaka around 1850. 

 

4. Maps and almanacs 

 

Most of the marronage that led to the formation of the Pamaka took place around 1830, so we 

will trace the main plantations that have been associated with the different lo’s up to this point. 

In different maps and almanacs of Suriname we can find information about the plantations 

mentioned above.  

 

The map of Lavaux16 of 1737 shows the plantation Arentrust, with an acreage of 1218 (about 

500 hectares), which at that point belonged to Franc de Loges. Bijlsma (1921/22) made an 

inventory of plantations between 1713 and 1742 from the notary archives. He listed Arentrust 

and found documentation from 1725.17  The almanac of 1793 by Charles Brouwn was the first 

one with a list of plantations. ‘Arendrust’ is listed as a sugar plantation owned by a Dutch fund 

of R. Braamcamp. In the almanac of 1796 the name was spelled ‘Ahrendrust’. The report of 

the militia commander (burgerkapitein) in the region listed the number of slaves in 1790 as 45. 

The map of Moseberg (1801) lists the plantation with its acreage. In 1818 the plantation still 

produced sugar, but a new owner is listed i.e. the fund under direction of J.J. Poncelet and Son. 

The almanac of 1825 provides the same information about ‘Arendsrust’ but now Gerritsen was 

the director of the plantation, and one of the administrators; we will see that he was the main 

reason why many slaves left the plantation. By 1827 the plantation area had been expanded 

from 1218 acres to 2218 acres and thus more slaves were needed. The almanac of 1838 lists P. 

van Leeuwen jr. as new director; it also informs us that there were 214 slaves. 

 

The plantation Hazard did not yet exist when Lavaux made his map in 1737, but it is shown 

in the version of 1752. At that point it was spelled Hasard and owned by the heirs of F.N. 

Tuimelaar and measured 500 acres (200 hectares). The almanac of 1793 list it as a coffee 

plantation, while ownership changed to a Dutch fund of S. van Nooten Janszoon. The 

almanac of 1796 states that ‘Hazard’ was a sugar plantation of 1500 acres (600 hectares), 

while the plantation ‘Bergen op Zoom’ (500 acres) now belonged to Hazard. In 1790 there 

                                                      
16 Alexander de Lavaux made a crude map of Suriname, while he was in the army. The map (published in 1737) 

is the first one with all plantations (436 at the time) and has important information about the location of these 

plantations, their acreage and owners. In 1752 his publisher, Hendrick de Leth, extended the map with some 

new information. The original map can be viewed and read at https://www.rijksmuseum.nl/nl/collectie/NG-478  
17 Bijlsma did not describe each plantation, but just mentioned if there was a file in the notary archives. 

https://www.rijksmuseum.nl/nl/collectie/NG-478
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were 76 slaves. Moseberg (1801) lists the plantation with its acreage. In 1818 Hazard was 

still a sugar producing plantation, but ownership had changed to the fund under direction of 

C. Frymersum and Son. The Almanac of 1830 still provide the same ownership and a size of 

2000 acres. The Almanac of 1838 mentioned the dutch fund of Widow J.S. van de Poll as 

new owners, while the size was 1800 acres; 103 slaves worked at this sugar plantation. 

 

The plantation Mollenhoop was mapped by Lavaux in 1737 and owned by J. Mol. The 

acreage was given as 351 (140 hectares). The plantation next to it was also owned by the 

same person, while he had another plantation quite nearby. In the map of 1752 ‘Mollenhope’ 

was owned by the heirs of J. Mol.  The almanac of 1793 listed ‘Molhoop’ as a coffee and 

cotton producing plantation, which was owned by five different people, including L. 

Brederode. The almanac of 1796 mentions that the size of the plantation was 696 acres (278 

hectares), which means that it had probably merged with a neighboring plantation (De 

Gekroonde Pauw). Moseberg (1801) lists the plantation with its expanded acreage. In 1818 

the plantation produced coffee, but ownership changed to the fund under supervision of van 

den Broeke & J.J. Poncelet and Son. In 1825 E.G. Veldwijk is listed as the owner. In 1830 

the plantations De Oude Bijenkorf (370 acres) and De Gekroonde Pauw (450 acres) were 

joined with Molhoop (492 acres), so that in total the size after this fusion was 1312 acres. The 

product listed was still coffee, but the almanac of 1838 stated sugar as a new product and 

listed 305 slaves. Ownership remained the same, but the change in product and size was a 

major change for the slave population and could have triggered marronage. 

 

The map of Lavaux (1737) lists plantation Wyampoba owned by G. de Vree. In the map of 

1752 the name is spelled Wayampibo, while ownership was transferred to the heirs of H.W. 

Bransse. No acreage was listed in either year. Bijlsma (1921/22) found notary information of 

1727. The almanac of 1793 lists ‘Wajampibe’ as a sugar plantation owned by C.V. and D.A. 

Brantzen and van Engelen. The almanac of 1796 gave a size of 2000 acres (800 hectares). 

There were 62 slaves in 1790. Moseberg (1801) lists the plantation, but without acreage. In 

1818 ownership of Wayampibo had changed to G. Titsingh and Son. According to the 

almanac of 1825 ownership of the plantation had once more changed hands to J. de Vries, 

who was also the director and administrator. By 1830 the owner probably had died, because 

his heirs are listed as owners, with J.F. Betten as director. In 1838 there were 128 slaves 

listed on this sugar plantation. 

 

5. Reasons for marronage 

 

Most marronage in Suriname took place at the height of the plantation period in the mid-18th 

Century, which was also the height of economic exploitation (Schalkwijk 2011). After the slave 

trade was abolished in 1807, treatment of slaves in Suriname in general seemed to improve. In 

1817 slave regulations were extended and in 1828 slaves were finally recognized by law as 

persons and not any longer as mere goods. Nevertheless there still were many individual cases 

of maltreatment and injustice. We saw that Maandag fled plantation Meulwijk, because they 

took his wife from him.  Many Maroons, when captured, complained that they had been 

wrongly beaten or maltreated and therefore left the plantation. Others left because the work 

was too hard. Sometimes Maroons, who had fled earlier still had a wife and children at a 

plantation and later went to get them. Teenstra (1840, p. 154, 155) describes a situation in 1829 

when Negroes from plantation Siparipabo refused to be taken to the neighboring plantation 

Arendsrust, because the director of Arendsrust, B.A. Gerritsen, was seen as a harsh master. 

Fourteen of the slaves from Siparibo even went to the capital city to complain about their 

transfer and about this director. They described him as someone who was brutal and ill-treating 
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his slaves. He had even killed a runaway slave, had cut the genitals and had thrown them in the 

river. The 14 slaves were seeking justice, but received injustice by the colonial authorities, who 

punished their audaciousness; they were severely flogged, branded and chained for two years. 

Such was still the inequality in those days. Reineman (1996) found in the archives that a special 

military patrol was send out in September 1831 because many slaves from plantation 

Arendsrust had fled, which probably was a collective protest against the harsh treatment by the 

director. Most Maroon villages initially had more males than females, so sometimes the 

Maroons went to get women, who did not always volunteer to go along.  

 

All four plantations were sugar estates. Sugar plantations on average had a tougher regime for 

the slaves than other plantations. At mechanized sugar estates the slaves also had to work at 

night, and often in shifts of 36 hours without sleep (Teenstra 1840, p.23). Sugar plantations 

were also larger in size than other plantations and thus social life and solidarity at the plantation 

were of a different level than at smaller estates. 

 

In the 18th century marronage was sometimes on a large scale when the enslaved people from 

whole plantations rebelled and fled. After the formation of the main Maroon tribes in Suriname 

(notably the Aucaner and Saramaka with whom peace treaties were concluded in 1760), large 

scale marronage did not happen and the marronage pattern changed to a more individual or 

small group scale. Many slaves who fled the plantation often stayed in the vicinity of the 

plantation and got their food still from the plantation. These were called ‘schuylders’ or people 

who were in hiding. Often these schuylders were picked up by Maroons who were also circling 

the plantations, where they still had connections or where they tried to lure slaves to choose 

freedom. Once a schuylder joined a group who had formed and established a village, especially 

when the village was at a good distance from the plantation area, he/she became a Maroon. 

Maroons were far less dependent on the plantation than schuylders and gradually formed tight 

social groups, which later became kinship groups. Initially the plantation from which the 

Maroon came was a point of identification, because they already knew each other and had 

experienced mutual solidarity and trust at that plantation. Often the core of a Maroon group 

was formed by people from the same plantation –or the plantation from which the clan mother 

came- and we see that the name of many clans are also derived from this core plantation. We 

see the pattern outlined above also with the Pamaka groups.  

 

6. Reconstruction of the trek of the Pamaka 

 

The Maroons from the four core plantations first formed villages in the upper Commewijne 

River area (around 1820 to 1830) and later moved toward the Tempatie Creek area (around 

1830 to 1840), where they lived for several years. From that area they made a trek over the 

Nassau Mountains and settled in the Paramaka Creek (possibly around 1840). They probably 

stayed in the Paramaka Creek for several decades and in fact their name is associated with this 

creek. Residence at the Paramaka Creek was temporary, because after emancipation, they 

moved to several islands in the Marowijne River (around 1870). This was not their final move, 

however, since later about half of the tribe moved to French Guyane, which was mainly caused 

by the Internal War (1986-1992), although some had moved even earlier. About a quarter of 

the tribe nowadays reside in the urban areas in and around Paramaribo, which has to do with 

better access to the capital, more employment and educational opportunities. Thus only one 

quarter of the tribe resides in the tribal area. 

 

The sketch given above seems the most probable sequence and timeline. Nevertheless there are 

some conflicting accounts that we need to address. Wong (1938) states that the Pamaka were 
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formed in the mid-18th century, around the same time as the Aukaners. Lenoir (1974) used 

Wong as one of his sources, but also Benjamins (1916), who suggested that the Pamaka had 

split off from one of the larger Maroon tribes in 1838.18 Lenoir wrote that “… the Paramaccans 

avoided military confrontations with either Djuka or plantation forces. Perhaps this explains 

why the Paramacca Maroons have been largely overlooked by historians and anthropologist, 

and why there is so little agreement as to their origin.” (1974, p. 18). In the earlier sections of 

this paper we saw that even if the Maroons did not seek confrontations, the military patrols still 

would not leave them alone, and thus they would somehow be registered in the colonial 

documents. The group could not have escaped discovery for nearly hundred years and thus it 

is very unlikely that the Pamaka formed before the 1800s.  

 

Morton Kahn visited the Djuka (Aukaner) tribe along the Marowijne River three times in the 

period 1927 and 1930. He also met some Pamaka people during his travel on this river. During 

one such visit he also met with captain Koffay of the Pamaka, “…who claims to be some eighty 

years of age…” This captain said that he “is the grandson of the original women slaves who 

escaped and aided in founding the tribe”. He met Koffay in the Pamaka village of Seeton Ponta 

on the French Side of the Marowijne River (Kahn 1931, p.109). This captain has to be David 

Koffie, who died in october 1939. We know this from Wong (1940), who wrote about the 

appointment of new of captains for the Pamaka. He wrote the Governor that this was difficult 

for the Asaiti-lo. David Koffie was still the main captain for this lo, but for many years he was 

not living in the village of Badatabbetje, but in a village opposite Herminadorp on the French 

side.19 Koffie told Kahn that he had known his grandmother, who had escaped from a 

plantation. This means that if Koffie was about 80 years 

old in 1930 he was born around 1850. If his grandmother 

was around 40 years old when he was born, she was born 

around 1810. If she fled the plantation when she was a 

young woman of 15 to 20 years, that means that she fled 

around 1825 to1830, which corroborates the periodization 

given before. But if his grandmother was 50 when he was 

born and was about 10 years when she fled the plantation, 

then the date of marronage is about 20 years earlier, but not 

more than that.20 It is a pity that David Koffie did not 

provide the name of his grandmother (or that Kahn did not 

write it down). The name is also not listed in the family tree 

which Wong drew of the Asaiti-lo (see annex 1). In Wong’s 

family tree, the mother of David Koffie was Abeni, who  

had fled the plantation Hazard together with her sister 

                                                      
18 H.D. Benjamins: Politieke contracten met de Boschnegers in Suriname. Bijdragen tot de Taal-, Land- en 

Volkenkunde van Nederlandsch-Indië 2016, blz. 371-411. Benjamins (whose article Lenoir describes as an 

‘authoritative history’) did not investigate the Pamaka at all in his article. He just wrote a very short paragraph 

about them and made the suggestion that since there did not exist a peace treaty with the Pamaka in 1838 (while 

this existed with the Samaka, Djuka and Matawai), they probably had split off from one of those tribes after 

1838. So Benjamins assessment was not authoritative at all, but mere speculation. 
19 Wong writes that Koffie’s sister Adolfina and her children had also moved, most probably to the French side. 

The colonial government wanted captains to live in their village. Koffie himself had appointed his sister’s son 

Alexander (also known as Eglisi) as his successor, who still lived in the tribal area. Wong did not support this 

choice, because the village of Baddatabbetje was hardly populated and did not need a captain. The lo did not 

need a captain in Wong’s opinion, because the lo was quite small, so neither did the other lo’s need a lo-captain 

(lebi djakti), just a village captain would do. 
20 Women at that time got children when they were still quite young and thus the first scenario seems more 

likely.  

Figure 5: David Koffie in 1830 

Note: Kahn (1931) does not mention 

who is in the photo, but this is the 

only one with Pamaka people in it 

and it is very likely that this is 

captain Koffie. 
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Sanna, with the clan mother Amba and also with Asabi Asani and her Sister Dienki. It is not 

clear if they all fled the plantation at the same time as Amba, because Amba is the clan mother, 

so they could have fled at a later date, or if they fled together than Amba probably was older 

than they were. Koffie’s grandmother (if from mother’s side) thus probably did not flee the 

plantation at the same time as her daughter, otherwise her name would surely appear as a clan 

mother. She could have fled later and joined the group, but it is also possible that Koffie 

referred to his grandmother from father’s side or to an uncle’s mother (given the matriarchal 

family system). In the family trees that were drawn for the Asaiti, we see that Koffie is from a 

different bee (family) as Amba, the bee that went to Badatabbetje.   

 

In different accounts it is mentioned that Kwaku Apensa (the granman), who died in 1923 at 

the age of 101 years was the first child born in the jungle, in the Tempatie Creek area.21 This 

actually means that when he was born in 1823, his mother (Ma Asa also known as Ninne, the 

clan mother of the Antoosi-lo) had already fled the plantation area and moved to the Tempatie 

Creek area, which puts the time of early marronage of this clan of the Pamaka around 1810 to 

1820.22 He was an adolescent when he moved from the Tempatie Creek to the Paramaka Creek, 

which suggests that -if he was around 15 years old at that time and born in 1823- the group 

moved around 1838 to the Paramaka Creek.  

 

Koffie’s recollection of his grandmother’s story is one of the very few authentic stories about 

the early Pamaka and thus worth telling.  

“He can remember his grandmother telling of the terrible privations of the early 

days when they first escaped into the jungle, how starvation nearly overtook 

them on a number of occasions, how they wandered for forty-seven days 

aimlessly in the high bush, and then happened upon the putrid remains of a tapir 

which had been killed by a jaguar and which food, after they chased the vultures 

away, was what saved them from starvation.” (Kahn 1931, p.110, 111). 

 

There is also a gap in the exact history about the time that the Pamaka clans crossed from the 

Tempatie Creek area over the Nassau Mountains to the Paramaka Creek. Lenoir tells us that 

the Pamaka fled from the Tempatie Creek area after about 10 years residing there. “This time 

they fled from the Djuka Maroons, who found the Paramacca settlement and, it was presumed, 

were preparing to turn the unauthorized Maroons over to the military for a ransom.” (1974, 

p.24).23 According to Lenoir’s version “…the period on the Paramacca Creek, ca. 1810-1876, 

was marked by a gradual movement of camps downstream toward the Marowijne River…” In 

the Paramaka Creek they first build villages upstream on higher ground, but later they moved 

towards the mouth of the Creek. If the clan leaders and mothers of the Pamaka, however, fled 

the plantations around 1830, they could not have crossed the Nassau Mountains in 1810, but 

probably did so in the 1840s or even 1850s. But if they fled earlier, around 1810 to 1820, which 

seems to have been the case for the Antoisie-lo, than they reached the Paramaka Creek in the 

                                                      
21 Moravian missionary Freytag wrote in 1926 that Apensa was born in the Tempatie Creek and that he was an 

adolescent when they moved from there to the Paramaka Creek. “'t Is nu bijna honderd jaar geleden, dat hij aan 

de Tempati geboren werd als zoon van een gevluchten slaaf. Hij was een opgroeiende jongen, toen zijn stam 

naar Paramakka toog.” (in Reineman, 1996). This information Freytag must have gotten from Apensa himself. 
22 We assume that Ma Asa fled as a teenager or young woman and soon after got her first child in the jungle (in 

het bos). If she fled as a girl and only got her first child after 10 years than the period of marronage shifts to 

around 1810 but not much earlier. It also indicates that the Pamaka did not linger long in the plantation area on 

the Upper Commewijne River, but probably moved earlier to the Tempatie Creek. 
23 The Djuka Maroons were free people, based on the Peace Treaty of 1760 with them, renewed in 1809. The 

Pamaka Maroons were still ‘unauthorized’ i.e. there was no peace treaty with them. 
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1830s. Actually the story of granman Apensa puts the date that they crossed the Nassau 

Mountains around 1835.  

 

An interesting source to get a sense of dates is provided by government surveyor W.L. Loth, 

who led an expedition from August to October 1878 to trace a path from the Tempatie Creek 

to the Suriname River. He went by steamboat from Paramaribo to plantation Hazard in the 

upper Commewijne River. From there they went to the Tempatie Creek but stopped at a 

Maroon village of Matappi of chief Mijnzak. When they reached the Tempatie Creek they 

stopped at another Maroon village of Loka and later an abandoned military post Maagdenburg. 

They continued until the Atie Creek (see figure 4) and travelling by canoe about a day further 

they came to an abandoned Maroon village Fotto (= city).24 Only two persons still lived there, 

one of them was a ‘Paramaka Negro’. Loth wanted to recruit some Maroons, but they needed 

permission from chief Mijnzak first, which they got. At that time the Governor (van Sypesteyn) 

was interested in Lot’s expedition and visited him in the Tempatie Creek. He stayed two days 

there and many Maroons gathered there and danced in the evening. The Maroons had been 

reluctant to assist Loth to visit the Upper Tempatie Creek area, because they thought that he 

wanted to discover the path the Pamaka Maroons had taken. Remember that it was 1878, only 

five years after the period of State Supervision at the plantations had ended and not even 20 

years after the last military patrols were hunting for runaway slaves.25 The Maroons later told 

Loth that they were assured by the Governor about his intentions and opened up about the 

Pamaka.  

“It is through this Creek that in ‘later’ times most of the runaway slaves reached 

the Marowijne River, where they settled at the foot of the Nassau Mountains. 

Those Maroons who fled ‘later’ have become known as Paramaka Negroes”.  

They made clear that they first lived in the Paramaka Creek, before they “…now two years ago 

transferred their homes to the banks of the Marowijne River…” The Maroon showed Loth the 

path that the Pamaka had taken.  

“Here and there pieces of trees that were used to make canoes (korjalen) to 

continue their flight were still visible. The Paramaka man who accompanied us 

knew of nearly every tree that was cut who made that specific canoe and what 

hardship and misery the runaways had to bear.” 

From this account we get several insights. First there were several Maroon villages, but only 

one Pamaka Maroon; the other Maroons, however, showed solidarity and did not ‘betray’ the 

Pamaka. Second there was a military outpost in the Tempatie Creek, which was not there in 

the 1840s, thus indicating that the military had expanded their operational territory to capture 

escaped slaves, and most probably added ‘heat’ to the Pamaka to leave the area. Third the 

Pamaka man knew all the trees and canoe makers by name, which indicates that the move of 

the Pamaka from the Tempatie Creek area to the Paramaka Creek had happened not too long 

ago. This corroborates that the Pamaka had left the Tempatie Creek area not around 1810 but 

probably much later, because the Pamaka man could otherwise not have remembered who had 

made the canoes, while the remnants of the trees would not have been visible anymore. Fourth 

by this account the Pamaka moved from the Paramaka Creek to the Marowijne River in 1876. 

Fifth the story talks about Maroons who had fled ‘later’ most probably meaning that they did 

not belong to the first groups of Maroons (such as the Djuka), but to more recent groups.  

 

                                                      
24 This village was about three hours south of the Sokoti Creek (Loth 1879). Loth does not tell us to which tribe 

the Maroons who lived in the villages belonged, but they were not Pamaka, because there was only one Pamaka 

man among them. The Atie Creek is on the map in figure 4. 
25 Emancipation of slaves took place on 1 July 1863, but there was a period of 10 years of State Supervision 

(Staatstoezicht) to prevent the slaves to abandon the plantations in large numbers. 
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Figure 6: Map of Cateau van Roosevelt, published in 1879. 

 

Interestingly Cateau van Roosevelt published a map of Suriname in 1879 (figure 6), but his 

field work for the map was done earlier.26 In his report Loth wrote that he had consulted Cateau 

van Roosevelt, who had given him part of his (then unpublished) map. We see many interesting 

features on the map. The village Foto is on this map and probably had not been abandoned 

when Cateau van Roosevelt visited that area. It is described on the map as an Aucaner village, 

but most probably was established by the Pamaka and could have been the first Antoisie-lo 

village in that area. There are no drawings of Maroon villages along the Marowijne River, only 

                                                      
26 The curriculum of Johan François Adriaan Cateau van Roosevelt can be found in Benjamins & Snelleman 

(1916). The last map of Suriname, before his map, was from 1801, but because of the gold industry a new map 

was needed. He did his field work from 1861 to 1879.  
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in the Paramaka Creek; but these villages are drawn near the mouth of the Paramaka Creek. 

This most probably means that when Cateau van Roosevelt visited the Marowijne in 1861 he 

did not see any Maroon village along that stretch of the Marowijne River.27 Thus the Pamaka 

had not yet settled along the Marowijne River, but they clearly had reached the mouth of the 

Paramaka Creek. 

 
 

7. From Paramaka Creek to Marowijne River 

 

It seems most likely that the Pamaka clans reached the Paramaka Creek around 1835 and 

probably stayed in that creek until after emancipation (1863). The account that the Pamaka man 

told to surveyor Loth was that they actually moved to the Marowijne River in 1876. Because 

there were several groups that later formed the Pamaka it is possible that one group reached 

somewhat later than the other group. It is also possible that there were some advance groups to 

check out the area.  

 

The postholder (posthouder)28 to the Djuka, F. Schachtrupp, was the first to report about the 

Pamaka. He saw some of them working for the Djuka and for several months he investigated 

who they were. Wong (1938) gave us the following details from Schachtrupp’s journal of 4 

June 1830: 

“Today I found out who the Negroes were whom I mentioned in my journal of 

18 October, they are runaways (wegloopers) who were found by the rebels, 

who gave them a place to live. They number, as I have heard, 8 men and 1 

woman; the Aukaners call these Negroes Paramakkaners. As I have heard 

there is a much larger group of these negroes in their old village, because they 

want to wait and see if the Aukaners are going to take them from the rebels 

and hand them over to the White people; if not they will move to the 

Marowijne River. This old village, where they live they call Paramakka, and a 

few rebels have visited them there already, but the Aukaners do not know 

this.” 

According to Schachtrupp they probably lived in French Guyane, where they had met the 

‘rebels’ (i.e. the Poligudu). The ‘rebels’ were a group of freed slaves, who had formed a special 

black unit (Zwarte Jagers or Redimusu) to hunt runaway slaves and protect the Cordonpad (the 

Colonial Defense line around the plantations). In 1805 a group of them went on a mutiny and 

killed 30 soldiers from the military posts Imotapie and Oranjebo on the Upper Commewijne 

River (see figure 3). They were supported by 30 slaves from neighboring plantations and left 

by foot to the military post Armina. There they also killed the White soldiers, while other Black 

Guides joined them. With 80 persons they joined the Boni tribe, who were fighting the Dutch 

colonial army. Later they received permission from the Aucaners to settle at Poligudu (De 

Groot 1970). So this group of ‘rebels’ were also called the Poligudu Nengre. When 

Schachtrupp found out who the Pamaka were, he demanded from the granman of the Djuka 

(Aukaners) that he hand them over to the Colonial Government. But granman Trobie told him 

                                                      
27 Cateau van Roosevelt’s cartographic work on the Marowijne River was done in the period 1861 when he was 

member of the French-Dutch Commission to establish the border between Suriname and French Guyane and 

travelled the whole Marowijne and Lawa River (Benjamins & Snelleman 1916). 
28 The postholder was a special envoy of the Colonial State who lived among one of the pacified tribes. In the 

beginning these civil servants were recruited from ex-military, who had to make sure that the articles in the 

peace treaty with the tribe where he was posted were followed or implemented, while they also issued travel 

passports. He reported what was happening in the territory he was assigned to. Sometimes he had an assistant 

(bijlegger). 
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that he had nothing to do with them, since the Poligudu found them. This indicates that the 

Poligudu were allowed to live with the Djuka, but were kept at some distance by them.  

 

Reineman (1996) suggests that the group from 1830 probably was not related to the Pamaka 

tribe, but as I indicated, the Pamaka probably were testing the waters and had sent some 

advance group to check out what the intentions of the Djuka were. This is supported by the fact 

that Schachtrupp’s report mentions that there was a larger group in the old village. Furthermore 

the connection with the Poligudu seems to have lasted (see next paragraph) and thus was not 

incidental.  

 

In 1850 another postholder, F.W. Hostman, reported that there were Paramaka Negroes living 

in the Gran Creek (see figure 6). He also mentioned that the Poligudu had good relationships 

with the Pamaka. The Djuka formally had nothing to do with the Pamaka, but Hostman 

suspected that in secret they also had a good relationship with the Pamaka (Reineman 1996). 

Again this is quite possible, because the Pamaka had already crossed the Nassau Mountains 

and although they did not yet settle on the Marowijne River, some of them may have moved 

toward the Gran Creek. The Gran Creek area became part of the tribal area of the Pamaka, so 

it actually makes sense that some of the Pamaka went there.  

 

Postholder August Kappler reported in 1857 that the Pamaka were living in the Paramaka 

Creek –a few hours land inward from the Marowijne River- before 1836. They first lived on 

high ground, which was very fertile, and due to its location a good hide out for escape, but 

since a few years their villages are closer to the banks of the (Marowijne) River (in Reineman 

1996).29 Kappler provided more information to G. Duykinck, a member of the governing board 

of the colony (raad-commissaris), who wrote a report for the Governor in January 1872, based 

on this information. According to this information the Pamaka were cutting timber for the 

Djuka in the Tempatie Creek, while they also sold food to the Djuka. But the Djuka seemed to 

‘supervise’ them and pressure them to work for them.  

 

We know that in the 1860s the Pamaka were still in the Paramaka Creek, because a French 

priest, Pere Krämer, spend two months with the Pamaka. Granman Aboenawroko did 

remember that visit which was in Bebi-holo, half a day by boat into the Paramaka Creek.30 This 

thus supports the information on the map by Cateau van Roosevelt and the story that the 

Pamaka man told surveyor Loth.   

 

It was most probably during the period in the Paramaka Creek that there was a traumatic 

leadership drama in the tribe. The Pamaka man who met surveyor Loth told him this story: 

“He told us further how later two ferocious men, Amani and Nero, joined 

them; how these men took control over them by treacherously killing their 

elders; how those cruel men sought to hurt the Djuka by ambushing captains 

and other chiefs of the Djuka, who were passing by in boats in the Wane 

Creek, which connects the Marowijne River with the Coermotibo Creek and 

the Cottica River, by shooting them, until one day they themselves, while they 

                                                      
29 F. Schachtrupp (1824-40), F.W. Hostman (1840) en A. Kappler (1841-78) were all postholders at some point 

that stayed with the Djuka tribe or reported about the Djuka (Kappler, who stayed in Albina) and thus had to 

travel the Marowijne River frequently. 
30 Aboenawroko told this to the priest Morssink on 5 March 1932. The fact about Krämer’s visit was noted by 

August Kappler, but Morssink clearly did check this with Aboenawroko, who confirmed his visit. 
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were in their camp in a Creek which connects with the Tempatie Creek, were 

attacked by two Aukaners, named Anoké and Azwakie, and decapitated.” 

 

It most probably was Kappler who convinced Frans Kwaku to visit Paramaribo in 1871, 

because Duykinck wrote in his report: “Finally, after many efforts to dispel their fear, it was 

possible to persuade them to go to the city last year”.  There is a very short mention of this 

visit in the Colonial Report of 1872: 

“A tribe of the Paramacca-Negroes, of the Marowijne River, who before had 

no contact with the urban area of this colony, which was caused by fear, has 

changed their mind and have sent their chief with entourage to Paramaribo in 

late 1871”31  

There is clear evidence that Frans Kwaku and his delegation met the Governor and Duykinck 

gives us a short version of what was said during that meeting: 

“Their chief, accompanied by some ten tribesmen, went there (to Paramaribo) 

and had the honor to be received by Your Excellency, at which occasion you 

explained what their duties were and told them about their unfounded fear that 

they were taxable (cijnsbaar) by the Bushnegroes (i.e. Djuka). It is to be 

expected that the impression of this visit, will be such that they will have more 

relationship with the urban part of the colony, which surely will lead to the 

civilization and development of these Negroes.” 

Captain Amekan (or Amerikan) told ranger Febis that Frans Kwaku (American’s father) was 

officially installed as granman by the Governor.32 According to Scholtens (1994) this was not 

the case, while Wong would surely have mentioned this. Nevertheless this visit by Frans 

Kwaku was a major step by the Pamaka to connect with the larger Surinamese society. 

 

When Frans Kwaku visited Paramaribo, the Pamaka tribe most probably were still living in 

the Paramaka Creek, otherwise Kappler would have told us (and Duykinck) that they had 

moved to the Marowijne. It is also probable that the tribe had just build their first village near 

the Marowijne River at the mouth of the Paramaka Creek. This village was called Amoesa 

and from here every Pamaka clan moved further to new villages along the Marowijne River 

(Lenoir 1974).  

 

8. Conclusion 

 

In conclusion it seems unlikely that the initial leaders of the Pamaka fled the plantations during 

the 18th century.  Most probably the different groups, who later formed the Pamaka, left the 

plantations between 1810 and 1830. They formed some early villages in the Peninica Creek 

area, but later moved to the Tempatie Creek area, where they lived for several years. From that 

area they made a trek over the Nassau Mountains and settled in the Paramaka Creek (around 

1835), one of the main village being Bebi-holo. They stayed in the Paramaka Creek for several 

decades, but shifted closer towards the mouth of this creek. They build a village Amoesa close 

to the Marowijne River, from where they moved to different villages along the Marowijne 

River in the 1870s.  

 

                                                      
31 “Eene stam der Paramacca-negers, gevestigd aan de Marowijne, die vroeger geene gemeenschap onderhield 

met het bebouwde gedeelte dezer kolonie, hetgeen aan vrees moest worden toegeschreven, is daarvan 

teruggekomen en zond in het laatst van 1871 zijnen hoofdman met gevolg naar Paramaribo” (Koloniaal Verslag 

van 1872, blz. 543). 
32 Febis spoke with captain American in April 1924 and send his report to father Morssink, who wrote it in his 

manuscript ‘Boschnegeriana’ (1934). Information from Reineman (1996).  
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The linkage of the different clans with the plantations, as in the research done by Hoogbergen 

(2015) and Reineman (1996), is not completely convincing, because the link could not be 

made with names and not for all clans. Still it is the best attempt so far. 

 

Different clans may have moved at different times, so there probably is some spread when 

they crossed the Nassau Mountains, while some people probably went back and forth. 

The same is true for the period when they reached the Marowijne River. 

 

In this attempt to tell the story of the first period of the Pamaka Maroons I was able to draw 

on some stories of their own people, although often quoted by others. I did not address more 

speculative assumptions that the Pamaka are somehow connected in history to the Boni 

(Aluku) and the Kwinti tribes, which is an interesting line to pursue, but which is difficult to 

support by evidence.  
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